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HH. THE LATE MAHARAJAH OF MYSORE.
(406-7)

HE late Maharajah was the descendant of a very ancient and illustrious
family which for several centuries existed in Mysore, and established a
kingdom, which through many vicissitudes still exists; and, though in a somewhat
reduced form, maintains its position as one of the ruling principalities of India.
The traditions of the family trace its rise from one of the Yadava princes of
Guzerat. According to the legend, this person was wandering in Mysore, when
he rescued the daughter of a local Wadyar, or petty chieftain, from a marriage
which was about to be forcibly solemnized, and married her himself, thus
becoming lord of two small townships, Hadana and Caroogully, near Mysore.
From this couple, in lineal descent, Cham Raj reigned in or about A.n. 1500. By
this time the family had increased their little territory very considerably, and a
subsequent Rajah, Betad Cham Raj, at his death, divided his possessions among
his three sons; to one of whom, Cham Raj, devolved the town and territory of
Mysore. Here he built a fort, and his prosperity increased, and the fall of the
state of Beejanugger, of which Mysore had been a dependancy, gave opportunity
to all who were strong enough to assert their independence, and maintain it. By
a local arrangement with the Viceroy of Beejanugger, the Mysore family had
become managers of three Wadyars, or divisions of thirty-three villages each, and
in A.D. 1610, the ruling head obtained possession of the town of Seringapatam and
its dependancies, in addition to his former territory. Seringapatam was then a
considerable town, and the temple of Runga, or Vishnu, was a shrine of great
holiness in popular estimation, and frequented by numbers of pilgrims. Its
possession, therefore, gave new dignity to its chief; he assumed the title of
Rajah, instead of the former designation of wadyar, fortified Seringapatam,
naturally a very strong position, and the possessions of the family became
increased by other means, till they assumed the dimensions and importance of a

local principality.
In 1654 the Mussulman Kings of Beejapoor sent a force into the Mysore
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province to reduce, or demand tribute from, all petty chiefs: and in its turn
Seringapatam was attacked by Rend Oolla Khan, an officer of the Beejapoor
government. Canterai Raj, the reigning Prince of Seringapatam, however,
defended his fort bravely, and not only repulsed the Mussulmans, but pursued
them across his frontier, inflicting considerable loss upon them. The Mysore
family now left their former faith, which was that of the Jungum, established by
Chun Bussappa, of Kalliani, in the twelfth century, and joined the Brahminical,
as custodians of the sacred image of Runga. Thenceforth the little court was
the resort of all Brahmins of learning and sanctity in the South of India, and
became famous for its acts of charity and generosity to pilgrims and Brahmin
visitors. The Rajah Canterai coined money, and the Canterai pagodas, still in
local circulation, are lasting memorials of his reign: and he annexed many
surrounding baronics to his territories. Canterai’s successor, Dud Deo Raj,
followed up the previous system, and in 1667 the possessions of the state extended
very considerably southwards below the plateau of Mysore, and northwards beyond
Hullabeed, or Dwara Samoodra, the former capital of the Bellal dynasty.
Seringapatam was out of the line of Mahomedan and Mahratta invasions, which
only skirted Mysore. It had been out of the way also of the struggles between the
Rajahs of Beejanugger in their attempts to regain their kingdom, and their local
contests with what remained of the Chola and Pandyan kingdoms of Kunchi and
Madura; and the state was undoubtedly well governed. In less than a century the
revenue had risen to 1,323,571 pagodas per year (about £500,000), and in 1700
“there were nine millions of pagodas (about three millions sterling) in the treasury.
The reigning Rajah Chik Deo Raj had also established a post office in his
dominions, which was in full work, and affords proof of a degree of enlightenment
which existed nowhere else in the south. The progress of the state through the
stormy period of the seventeenth century was therefore creditable to its rulers.

It would have been impossible for the state, with its reputation for great
wealth, to have escaped the predatory spirit which existed. The wrecks of
Mahomedan armies had rallied round special leaders—the Nawabs of Kurnool, of
Savanoor, and Kurpa; and Mysore was obliged to purchase peace by a payment to
them of a million sterling in 1724. But Mysore was not by any means idle in the
general scramble of that period, and whenever an opportunity existed, annexed
territory in contiguity with its borders. Mysore, the Mahrattas, the Mussulmans,
the French, and the English, were all struggling for the supremacy of the South of
India, and with various good and bad fortune. But the Mysore state was not
affected by them, and indeed kept aloof from all until the rise of Hyder Ali. It
had acknowledged allegiance to the Emperor Aurungzeeb, and through His
Highness the Nizam, the virtual successor to the Emperor in the Deccan, escaped
the demands of the southern Mussulman commanders.
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Hyder Ali was a man of obscure birth, who, by his bravery and ability, rose
to the command of the Mysore army. For some time the Queen Dowager of
Mysore, jealous of the influence of Nundi Raj, the minister of her state, endeavoured
to preserve a balance of power between the rivals, but failed; and in elevating
Hyder, found she had displaced her old servant for an infinitely more dangerous
and rapacious adventurer. Counter intrigues began, and eventually Hyder Ali
was defeated, and obliged to fly. He returned, however, went privately to
Nundi Raj by night, laid his head on his feet, and vowed faithful allegiance and
co-operation, and was nominally re-instated in his office. But this did not suffice.
Hyder attacked the troops under Khunde Rao, defeated them, and pursuing them
to Seringapatain, extorted terms from the Rajah, which included the deliverance of
Khunde Rao to him; and thenceforward Hyder had no rival. Khunde Rao was
imprisoned in an iron cage in the fort of Bangalore, and eventually died there.
Hyder Ali was now supreme, and the royal house of Mysore existed only as a
pageant.

The lives and actions of Hyder Ali, and his son Tippoo Sultan, are interwoven
with the fierce struggles of French, English, Mahrattas, and Mussulmans, for the
supremacy of Southern India, if not, indeed, of India at large. They belong to
the history of the time, and form one of the most interesting periods of Indian
struggles, and as such are familiar to most. On the 2nd of May, 1799, Tippoo died
in defence of Seringapatam, and the dominions of Mysore were at the mercy of the
conquerors. For thirty-five years father and son had usurped the power of the
state, and confined its princes; but they had enlarged the state dominions, they
had increased its political power, and in the last Mussulman struggle in India had
borne themselves gallantly against all foes. After the death of Tippoo Sultan, the
question arose as to the disposal of the Mysore dominions. The English, the
Nizam, and the Mahrattas had executed a tripartite treaty for the conduct of the
war against a common enemy ; and whether the Mysore dominions were to be
divided among the three powers, or whether the Mysore family was to be
re-instated, remained to be decided. Finally the Mahrattas, the Nizam, and the
English, each received portions, and the original dominions of the Mysore house
were reserved for its further maintenance.

Although Hyder Ali had actually deposed the Rajah, yet he had not himself
assumed regal power, and the royal race was preserved. In 1772 Hyder had even
elevated Nundi Raj, a prince of the house, to the dignity of Rajah; but he was
kept in close confinement, and afterwards, being suspected of endeavours to escape
and resume his power, was strangled. His successor, Cham Raj, died of small
pox. His soﬁ, an infant, was preserved by his mother, and throve well, and was
proclaimed Rajah at Seringapatam, to the great delight of all classes of Hindoos.
The heirs of the usurping power were pensioned, and eventually removed to
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Calcutta. The young Rajah of Mysore continued under the joint superintendence
of the Hindoo minister of the state, and of British officers at his court. He was
well educated, and it was hoped would administer satisfactorily the dominions
allotted to him; but when he attained his majority, he not only squandered the
large accumulation which had accrued during his minority, but fell deeply into
debt, and oppressed his subjects so severely, that violent outbreaks occurred,
which required English interference to subdue. In 1831-2 the Rajah’s authority
was set aside, and the administration conducted by English officers. The state
remained in this condition till the Rajah’'s death. For some years before this
event he had been desirous, as he had no male heir, of adopting the son of a
relative as heir, and this permission was finally granted. The prince clected is
being educated for his high station, and it may be hoped may prove a more
efficient and more practical ruler than the late Maharajah.

Two Photographs are given of the late Maharajah : one in his dress and ivory
chair of state, the other in plain ordinary costume, a sort of military uniform. His
Highness Maharajah Krishna Raj Wadyar Bahadoor was personally kind, charitable,
and hospitable, and a fair Sanscrit scholar and poet. He was esteemed a fine
chess player, and one of his amusements was to compose chess problems, which
were printed upon yellow satin and distributed to his friends; many of these were
extremely ingenious. He was a great patron of learned Brahmins, and the annual
competition for prizes held at Mysore, attracted Brahmins from all parts of India.
Administrative capacity he had none; but he will long be remembered in Mysore
for his courtesy, kindliness of disposition, and extensive charities.
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RAJAH BINDAH.
(408)

HE Plate represents a boy of the military class of Mysore, which is a numerous
one, attached to the Rajah's court and army. They are Hindoos of good
caste, aspiring to be termed Kshettryas, or descendants of Rajpoots; but their
right to such a claim may be considered doubtful. In the first Mahratta war the
Mysore horse did excellent service under the late Duke of Wellington, and are
frequently mentioned in his dispatches; and the body materially reduced, still
exists, performing police and other local duties in the service of the state. The
members of it ride their own horses, and maintain them out of the pay, and in
some instances lands, assigned to them. The youth represented is handsomely
dressed in cloth of gold, and may belong to some locally noble family.
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SRI VISHNU BRAHMIN.
(409)

S among the Aryan tribes of Northern India, so also among the Dravidians
of the South, Brahmins hold the first place as the priestly order, and are
in nowise inferior in learning and sanctity. The general divisions of Brahmins all
over India are into two great classes, the northern being the Panch Gauda, or
five Gauda; those of the south, Panch Dravida, or five Dravidian; all being
further divided by gotes, or castes, and family considerations; but the Brahmins of
the north do not intermarry with those of the south, considering them inferior;
while, on the other hand, the southern Brahmins consider the northerns impure,
and have no connection with them: yet in essentials they are necessarily
alike, worshipping the same divinities and professing the same belief. Divisions
of sects also exist in both, and they are followers of Vishnu or of Siva, as
it may be. Those who follow Vishnu wear the trident-shaped sect mark, as in the
figure represented, and term themselves Sri Vaishnava, whose spiritual guide
is Ramanuja Acharya, while the Madva, or Vaishnava, adopt the tenets of Madva
Acharya, the missionary who preached his own doctrines in the South of India in
the early part of the twelfth century. They mark their foreheads with a black
perpendicular stripe divided by a round red spot. The Smarthas, another division,
join both Vishnu and Siva worship, and are known by their horizontal strokes
with a round red spot in the middle; their founder being Shankar Acharya,
another missionary from the north, whose tenets are held in much reverence.
There are also Laukika Brahmins of all the above denominations, who follow
worldly occupations, such as trade, government, or other service, while among the
Smarthas are many who devote themselves exclusively to religious lives, and are
like other priestly professors, termed Vaidika. .

Thus the constitution of the Dravidian Brahmins of Southern India does not
seem to differ from that of the Northern Aryans, and they are controlled and
governed on points of doctrine and caste observances by hereditary Swamees or
popes, who keep up the discipline of caste, and preserve general purity of
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observance and moral conduct, as far as possible, inflicting penances, fines, or
other punishments for flagrant offences. .

The history of Brahminism in the south is still very obscure. The great
missionaries of Hindooism, Madva Acharya, Ramanuja, &ec., were only of the
cleventh and twelfth centuries after Christ; but Hindooism appears to have
existed long before that, and before the defection to Buddhism, which prevailed
before the Christian era. There is no record of the religion which was professed
in the south before the Pandya and Chola kingdoms, or, as it may be generally
said, before the Christian era. It can only be surmised that many Brahmins
accompanied Ram, King of Oude, in his invasion of the south, who, finding the
Dravidian people existing in a civilized condition, remained in the country,
preaching Brahminical doctrines, and founding new schools of religion and
philosophy. It is almost certain that the preaching of Sivaic doctrines by Madva
Acharya was attended with great success in Mysore. Many noble temples were
erected for worship, which still remain ; and that under its influence, the power of
Buddhism and Jainism materially declined. Modern investigations are doing
much to elucidate these subjects, not only from Dravidian literature, but from
inscriptions upon memorial stones, temples, wells, and the like; and it is evident,
that in future years much more light will be thrown upon the origin of Hindooism
in the South of India, than exists at present. One thing is at least evident,
namely, that the Brahmins were not the sole authors of Dravidian literature. The
people at large, even at a remote period, seem to have been well educated, and to
have cultivated their fine languages, Tamil and Teloogoo, and raised them above
the rank of mere dialects. Philosophical and metaphysical treatises exist among
them, with poetry, the drama, tales and novels, with works on medicine, arithmetic,
and other sciences then known; but the origin of all seems uncertain, unless
derived from the Greeks and Egyptians, with whom the Dravidians maintained a
close connection. The late Maharajah of Mysore was a liberal patron of Brahmins,
and invited them to competitive examinations in Sanscrit. At the courts of Tanjore,
Travancore, &ec., they were also encouraged; but it is not improbable that the
abstruse doctrines and metaphysics taught under the medium of Sanscrit are
maintaining their ground against the more popular education disseminated through
English and translations from it, which are taught in modern schools.
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SRI VISHNU BRAHMIN.
(410)

HE person represented belongs to the same class as the foregoing, and we
continue our explanation of the Brahmins of Southern India. “These,” writes

Mr. Gover, “are divided into three great sects: those who believe that there is but
one soul—in short, that everything is God—(Adwaita); those who belicve that
there are two souls, God and man (Dwaita); and those who take a mediumn course
and believe that there is only one soul, which in man and created things, is
somewhat different from the divine soul (Vishishta Adwaita).” These distinctions
are based upon the commentarics of the very ancient schools of Hindoo
philosophy, Nyaya, Mimansa, Vaishishika, &c., which are based upon interpretations
of the Veda by their several founders. All are full of metaphysical subtilties
which their present followers strive to expound ; but the result is a confusion worse
confounded, and has little direct effect upon the people at large, who, independent
of the Brahmins, have their own priests who are not Brahmins, and who
manage their flocks in a very simple and far more comprehensible manner,
and their doctrine consists for the most part of a pure theism, the worship of onc
God under one of the popular names, Siva, Vishnu, or whatever it may be. By
these sects and castes Brahinins are nevertheless worshipped and held sacred,
according to their degrees. Certain ceremonies, marriage, and the like, cannot be
performed without them; and the reverence paid to them is more a consequence
of their position than following conviction of their reiigious teachings and doctrines.
We have already mentioned the doctrines and preachings of Chun Bussappa, the
religious reformer of the twelfth century, which has so numerous a following in
entire opposition to Brahminism: and we consider that, though there is no overt
opposition on the part of the general mass of Hindoos (not Lingayets) in the
south, yet that the Brahmins only retain a very slight hold on the real belief of the
people at large. The Brahmins represented in this and the following Plates,
though of different classes, are never, or very rarely, priests of temples or shrines;
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their ancestors were, in most instances, well furnished with rent-free lands granted
by former possessors of the country, and upon the produce of these they support
themselves, assisted by voluntary offerings from the people, fees and presents at
family ceremonials, lectures, and recitations of holy books, &c., which, however,
have little effect upon the popular religion of the people.
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SMARTHA BRAHMIN.
(411)

HE Photograph represents a Smartha Brahmin, as may be seen from the
horizontal caste mark on his forehead, and he is of the Laukika class, or
those who follow worldly occupation. The person represented is evidently a
scribe; he may be a secretary, or accountant, or follow business of his own, without
hindrance or reproach. Such Brahmins are frequently very able men, and of
much use in state or other service; thoughtful, persevering, industrious, and
faithful. Some adopt the profession of the law, and become able pleaders and
attorneys in the local courts; in short, all professions are open to them, and many
become highly distinguished. The question of general service, worldly occupation,
and religious life is usually decided in families, and followed hereditarily ; instances
of both conditions of life in the same family being rare, if not entirely unknown.

LAUKIKA SMARTHA BRAHMIN.
(412)

HE person represented is of the same class as the preceding, and is following
a worldly calling. Vaidika, or religious Brahmins, rarely wear turbans or
tunics; they keep the head and upper part of their persons bare of covering, as in
Plates 409 and 410, and, at most, tie a loose handkerchief round the head, and a
scarf, or dhoty across the shoulders. The Laukika Brahmins, however, wear the
ordinary garments of the respectable classes, and are thus distinguished from the
religious professors. In other respects, as to creed, food, or general habits, there
is no difference.
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LAUKIKA SMARTHA BRAHMIN.
(413)

VAIDIKA SMARTHA BRAHMIN.
(414)

Y these Photographs the difference between the appearance of the Vaidika,

or religious, and Laukika, or service professing, Smartha Brahmins, will be

readily perccived. As described in the last article, both shave the head with the

exception of the long lock on the top; but the religious Brahmin wears no

covering to it, nor to the upper part of the body. Of the two the Vaidika, who

has devoted himself to the performance of religious offices, is estcemed the most
sacred, and is ordinarily the most learned person.
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KAZEE.
(415)

HE Photograph represents the Kazee of Mysore, who was formerly a
mutawulliy or subordinate religious officer in the city, but was promoted to

the office of Kazee some years ago. He was also confidentially employed by
the late Maharajah to convey messages to and from the European gentlemen
connected with the residency. He is a Syud by descent, and in virtue of his office
performs, either personally or by deputy, all Mussulman marriages, attends dying
persons, and presides over religious ceremonies, of which ez officio he is the
regulator. He makes and registers wills, and decides caste or other disputes,
as far as his authority extends. The Kazee is usually a learned man, and is able to
explain all points of Mussulman civil law, as that of inheritance, deeds of gift or
sale, &c.; and is thus of great use to the Mussulman community over which he
presides. He has naibs, or deputies, in every town of his province, who perform
the ordinary rites at festivals, marriages, burials, and the like; and thus the lower
classes of Mussulmans are cared for, and gross immorality checked, as far as
possible. Kazees can inflict fines in cases of misconduct or irregularity, or
suspend a transgressor of the social or religious law from the rites and privileges
of his faith, and thus a very tolerable general control is carried out. There is
little difference between the Mussulmans of the south and those of the north.
The southern are, however, no doubt more ignarant and superstitious, and
certainly more bigoted. Many Hindoo superstitions and observances have become
incorporated with their own ; and the belief in magic, in charms and philters, and in
astrological science, is, if possible, more thorough than among Hindoos. The
southern Mussulmans are perhaps stricter ritualists than the northern, and they do
not drink spirits; but they use fermented palm juice to a great extent, which is
equally intoxicating in its effect, and they smoke intoxicating compounds of
tobacco and hemp. They prefer any service to cultivation or trade, in which they
rarely engage. They enlist readily in the native army, and make good soldiers,
brave, patient, and enduring; but are extremely jealous of their privileges, and
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resent any interference with what they consider vested rights. Some years ago,
in 1832, a work, called the Qanvon . Islam, was translated and published by Dr.
Herklots, of the Madras army, which may be consulted as to the customs of the
southern Mussulimans, and their observances from birth to death. It is extremely
curious and valuable on these points, and its correctness has never been disputed.
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KHADIR KHAN.
(416)

HADIR KHAN is the son-in-law of Kasim Ali Khan, commonly called the
Benki Nawab, who was a commander of some note in the army of Tippoo
Sultan, and one of his courtiers. He, with his family, was pensioned after the
tall of Seringapatam, and the person represented, a respectable private gentleman,
lives upon his allowance. He is a Sheik by descent, and holds the title of khan
through his family. His hard and rugged features and sturdy frame belong to
the early races of Mussulman invaders, and are common to the South of India.
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KUNBI DASARE.
(417)

HE very picturesque figure represented in this Plate is a Dasare, a member of

the Kunbi class, who has taken upon himself vows of poverty, mendicancy,

and pilgrimages to holy shrines, and the service of God generally, in consequence
of some vow. He wears a plume of peacocks’ feathers in his turban, which is
generally composed of portions of other old turbans of various materials and sizes.
He has painted his caste mark in imitation of a Sri Vishnu Brahmin, while he has
smeared his face and eyelids with white ashes, and probably the end or lower part
of his nose is red with applied vermilion. Round his neck is a perforated copper
plate, brightly polished, exhibiting an incarnation of Vishnu, a mounted conch
shell, and a necklace of large wooden beads. A dressed soft panther skin is
around his waist, which may serve for a seat or a bed at night, and a bell hangs at
his waist, which tinkles as he moves along. In his hand, lying across his knees, is
a long straight sword, with a Mahratta handle, and his dress is probably of quilted
calico, dyed with the bark of the acacia to that dull yellow-brown colour, which is
adopted by all devotees. In his full costume the Dasare looks fearfully savage,
and little children who have been told that the Dasare will devour them, are
frightened, and run away when he appears. But only the little children ; for the
gamins of the towns and villages laugh at him, and mock his swagger, while shy
girls listen to his plaintive little hymn to Vishnu, and their mothers pour their
doles of meal or rice into his wallet as he stands at their doors, and begs in the
god's name. Everywhere he is kindly treated, and finds a resting-place anywhere.
His religious songs, which among the Canarese and Tamil people are very sweet
and pathetic, are always welcome ; and he has adventures to relate of journeys to
temples and shrines and monasteries he has visited, which interest all hearers.
When the Dasare doffs his religious costume, he becomes a meek, inoffensive
individual, much resembling all his class, which here, as in other parts of India, is
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gentle, industrious, faithful,-and trustworthy. If asked why he took upon himself
an ascetic, wandering life, he will tell how he was converted to the adoration of
God by some cloquent Brahmin; or that his wife died, and he had no heart to
live in his lonely house, and makes pilgrimages for the rest of her soul; or that a
child was born to him after many years, and he vowed pilgrimage for a year, or
whatever it might be, that the good Vishnu might preserve it to him, and he hears
it is well, and is happy. Simple stories, having the true ring of humanity in their
varying moods and circumstances, lend an interest to these devotional wanderers,
who are objects of sympathy and pity to all.

The man is a Kunbi, or, as it is called in Canarese, Vokaliger, a tiller of the
soil, like his brethren of Northern India, Berar, and Maharashtra. He is a Sudra
of good caste, numbers of whom sometimes take service as servants, porters, snd
members of the police; but for the most part preferring agricultural pursuits, in
which they are very successful.

To Mr. Gover the public of England is indebted for many poetic illustrations
of the humbler classes of Southern India. These are songs, hymns, dirges, labour
songs for the most part, and all, without exception, having a devout tenor, free
from dogma or the introduction of idol worship in any form. There are
professional Dasares, or singers of these melodies, which for the most part are
very ancient; and those non-professional, like the figure represented, who are
mendicants under vows, and who have learned the songs which they sing or recite
from the professionals. We may be allowed to quote one short ditty, which is a
favourite everywhere. The translation is very literal.

1. My stock is not packed on the backs of strong kine,
Nor pressed into bags strongly fastened with twine ;
Wherever it goes, it no taxes doth pay,
But still is most sweet, and brings profit, I say.
CHoRrus.—Oh, buy my sugar candy ! my candy is good !
For those who have tasted, say nought is so good
As the honey-like name of the godlike Vishnu!

2. It wastes not with time, never gives a bad smell,
You've nothing to pay, though yon take it right well ;
White ants cannot eat this fine sugar with me,

The city resounds, as its virtues men see.
Cuorus.—Obh, buy my sugar candy! &c.

3. From market to market it’s needless to run,
The shops know it not, the bazars c<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>